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Introduction 

 

“Buena sera!”  Pope Francis greeted the crowds standing in St. Peter‟s Square. His first words as 

pope. A common greeting you here on an Italian street during the latter part of the day, “Buena 

sera!” And then he asked the crowd to pray for him. The mob went silent, bowing their heads for 

their pope. Francis quickly became knows as the “pope of the people.” And I am happy to know 

that he remains a Jesuit. When a member of a religious order is made a bishop he remains a 

member of the order. However he is not subject to the authority of the Order – only to the Pope. 

So as Bishop of Rome, Pope Francis is not subject to the General of the Jesuits, Adolfo Nicolas. 

Nevertheless, he retains the “spirit of the order,” as I hope to show tonight. And he instructed Fr. 

General to address him with the Italian informal pronoun, “tu,” and to call him by name, 

“Francis” rather than “Your Holiness” or “Holy Father.”  

 As we have all heard, this was a first – a series of firsts. It was the first time in 600 years 

that a pope retired. Then Jorge Mario Bergoglio was elected: the first pope from Latin America, 

the first Jesuit pope, and the first to take the name “Francis.” When hearing the name “Francis” 

some of us wondered which one? Archbishop Costello, being a Salesian, thought of Francis de 

Sales, while I, a Jesuit, thought of Francis Xavier. He fooled us both – with Francis of Assisi, a 

Franciscan. As for the first Jesuit pope, I was pleasantly surprised. I never thought they would 



 

 

choose a Jesuit pope. . . fooled again.  

 So for this evening I will avoid further speculation and stick with what I know. I will 

approach the topic in three parts. First, it is the custom that when we Jesuits talk about our 

history, we begin with the story of our founder, Ignatius of Loyola, and specifically, his 

conversion. This event set the stage for the growth of the Society of Jesus. Second, since we are  

in a university setting, I will discuss Jesuit education, which is the main work of Jesuits 

throughout the world. Third, we will look at Pope Francis and point to some Jesuit influences 

seen already in his papacy. Of course, discussing Pope Francis presents a problem. On the one 

hand he was just recently elected so we do not know that much about his papacy. On the other 

hand, he talks a lot. This is not meant as a criticism. But we have so many of his homilies, 

speeches, addresses and comments that it is hard to confine him to specific categories. Still I 

hope to point out one path he has taken and to show how this may be influenced by his Jesuit 

formation. I label this path as simply, in his words, “To carry the church forward.”  

  

The Story of Ignatius of Loyola 

Ignatius of Loyola was born in 1491, in the Basque province of Spain. (He died in 1556.) The 

town of Loyola sits in a rural area among the lush green hills of northern Spain. He was the last 

of eleven children. His father was the Lord of Loyola and the family seal tells us something of 

what kind of lord he was. In the family seal you see a huge cauldron and next to it stand two 

“lobos” or wolves. Here the lobos represent the people of Loyola, and the cauldron represents the 

lord and his estate. The meaning is that the people of Loyola could come to their lord for 

whatever they needed and he would provide for them from the abundance of this huge cauldron. 
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The „abundance‟ showed the overflowing generosity of their lord. This is the meaning of the 

word “lord.” It comes from an Old English word, “loaf-ward” meaning “keeper of the bread.” 

The good lord is not one who „lords‟ it over his people, oppressing them; the good lord provides 

his people with what they need: food and shelter and, when necessary, protection from an enemy. 

This is the good lord. I think that Ignatius‟ imagination must have been colored by his father‟s 

generosity, and later this influenced his understanding of God – a most generous lord . . . but I‟m 

getting ahead of myself. 

 There were other influences weighing on the young Ignatius, or “Inigo” as he was called. 

There were five major movements at this time. First, it was the age of exploration.  Remember, 

he was born in 1491. The next year Christopher Columbus set sail from Spain and discovered 

America. Other explorers at the time were Amerigo Vespucci (Portugal, 1499),  Juan Ponce de 

Leon (Spain, 1513), and  Ferdinand Magellan (Spain, 1519).  

  Europeans were excited about exploring the new world across the ocean.  

 Second, it was the age of mysticism, the belief that knowledge of God can be gained 

through prayer and reflection. So while the explorers searched for a new world beyond the sea, 

the mystics searched within themselves to discover their relationship with God – an interior 

exploration. At this time we find the mystics John of the Cross, who wrote Dark Night of the 

Soul, and Teresa of Avila and her Interior Castle.  Third, it was the age of humanism: the study 

of the humanities in search of a deeper understanding of what it means to be human. This 

discipline was taking hold of the university curriculum. Fourth, the Reformation.  In 1517, on 

Halloween, Martin Luther nailed his ninety-five theses – his protest with the Pope – to the door 

of the Wittenburg Church . . . and the Reformation began, dividing the Catholic Church in the 
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West. One of his protests concerned the poor training of priests. Many of them were ignorant, 

some illiterate, and their preaching was bland. (At this time there were no seminaries. It is only 

after the Council of Trent, in 1563, that seminaries were established with formal training of the 

clergy.)  

 But what influenced the young Inigo most,  was that this was the age of chivalry: the 

glory of the knights and their code of conduct with special respect for women. In the late 

sixteenth century Miguel de Cervantes wrote his classic, Don Quixote. In those days many a 

young man dreamed of becoming a knight, dressed in shining armor, fighting for king and 

country, and rescuing damsels in distress. This is what captured the imagination of young Inigo 

most – chivalry.  

 So this is the zeitgeist – the spirit of the times – for Inigo: exploration, mysticism, 

humanism, the Reformation, and chivalry. Let‟s focus for now on chivalry. As I said, Inigo was 

the son of the Lord of Loyola, so he was raised in the courtly life. He was groomed to become an 

officer in the King‟s Court. And so he dreamed of being a knight. As a young man he became a 

soldier. He tells us in his autobiography that he liked the look of the soldier: the uniform with the 

breast plate, the tight leggings (which the men wore at the time), a sword dangling from his side, 

plus his long flowing red hair. He was a vain man. He writes that he was given to “vainglory” 

(his word); he suffered from vanity. Dressed as a soldier they say he cut a good figure. He was 

impressed with himself – and so were the ladies. Besides this vanity he was a rough and tumble 

fellow. Like a rowdy footy player on Friday night, he and his mates were known to visit the pubs 

and engage in brawling. A couple times his father would come and bail him out.  

 As a soldier he couldn‟t  wait for a chance at combat; he was itching for a fight. Finally 
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the day came. The French were marching on the city of Pamplona (now, famous for the “running 

of the bulls”);  the Spanish troops were called into action. Inigo was ready and willing. However 

it soon became clear that the French troops outnumbered the Spanish, so the Spanish officers 

called for a surrender. Inigo would hear none of it. He rallied the troops and encouraged them to 

fight – and they listened to him. The Spanish officers then gave the command to stand their 

ground and the battle was on. But it didn‟t last long. A cannon ball hit Inigo in the leg and he 

fell. The Spanish surrendered; the battle ended. (Today, along one city street in Pamplona, you 

can find a plaque that says, “On this site Ignatius of Loyola fell in battle.”) 

 Inigo returned home. His recovery lasted awhile, and something crucial happened during 

this time: his conversion. In order to while away the time, his sister gave him two books to read: 

a Life of Christ, by Ludolph Saxony, and the lives of the saints in The Golden Legend..  He 

would have preferred to read some romance novels which were popular at the time, but his sister 

gave him these books. The stories of the saints intrigued him. He admired Francis of Assisi and 

Dominic for their simple living and the wholehearted focus on their vision. In a way, they were 

like knights: they served a king – Jesus Christ – and they were loyal to a lady – Mary, the Mother 

of God. He started to make comparisons of soldiers and saints. Then, this realization took hold of 

him. Like a mystic he conducts an interior search. He becomes aware that when he thinks about 

living the life of a soldier, this makes him happy, but only for awhile; soon, the feeling fades. 

When he thinks about living like a saint – like Francis or Dominic – this makes him happy, and 

the feeling stays with him. Eventually he decides that this is the direction of his lifepath: to 

follow his heart by following Christ. He believes that Christ is leading him. 

 Now, his conversion was not all sweetness and light. As he feels drawn to follow Christ 
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as his king, he becomes aware of how unworthy he is to stand before God – in a word, his 

sinfulness looms large. This leads him to despair, even to thoughts of suicide. There is an evil 

spirit at work here, whom he calls “the Enemy.” Its sole purpose is to distract us from our 

lifepath. And evil always comes under the guise of good.  But then he is made aware of God‟s 

mercy: how God forgives and restores a person, and so he submits to the „abundance‟ of God. 

Now he is determined to look for the Lord all around him. The phrase that he will use later is 

“finding God in all things.”  By being focused on God he becomes more aware of the world. One 

does not exclude the other, for Ignatius.  

 To illustrate this, think of falling in love. When we truly fall in love we become more 

aware of the world around us. You fall in love with a person and the world opens around you. 

It is not a matter of God versus the world – sacred or secular. Rather, by loving God Ignatius 

knew the world better. And it is through the world that he can find God. From this realization he 

develops a major principle; he calls it “The First Principle and Foundation.” It states that the 

world is created by God for the purpose of leading us to God. It is through creation that we come 

to know the Creator. We search for God‟s fingerprints throughout creation. 

 Eventually he wrote up the experience of his search for God. He finds that other people 

are interested and can learn from his search. He calls this the “Spiritual Exercises.” Today it is a 

classic in spirituality. And this is the reason he went back to school. He realized he needed a 

better education if he was going to present his “Spiritual Exercises.”  Up to this point his 

education was limited to the concerns of courtly life. He needed a broader education to 

communicate with a great variety of people. So this became his mission: to study in order to 

prepare himself for his future work. And he enrolled in the University of Paris, a leading school 
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in Europe – it was the John XXIII College of its day! 

 At the University of Paris Ignatius met several students who became interested in his 

“Spiritual Exercises.” The most well known is Francis Xavier. Xavier was preparing for a career 

in business, following his father. While they got along well, Xavier, a handsome and robust 

fellow, showed little interest in developing a spiritual life. He was more interested in a life of 

commerce. But one day Ignatius grabbed his attention by asking him, “What good will it do you 

to gain the whole world and lose your soul?”  “Lose your soul,” read: „to lead a meaningless life‟ 

– to live  without purpose. Ignatius does not mean that Xavier will go to hell, but calls him to 

lead a life that is fulfilling. This struck home with Xavier. He became part of a small band of 

followers – six young men. They were the first Jesuits. Ignatius led them through the Spiritual 

Exercises. They decided to commit themselves to a life of serving the Lord together. They would 

form a religious order, something like the Franciscans and Dominicans. In thinking of a name, 

though, they did not follow the lead of the others, who are named for their founders. Instead they 

decided that since their true leader is Jesus Christ, they would be called the “Compania de 

Jesus,” or “Society of Jesus.” They professed the three vows of all religious orders: poverty, 

chastity, and obedience.  

 They also professed a fourth vow. They planned to travel to the Holy Land to explore the 

land where the Lord lived. However, war prevented their travel. So they had a Plan B. They 

placed themselves at the disposal of the Pope, Paul III, and they would travel wherever he sent 

them. They now saw themselves as men on mission. It is for this reason theat the Jesuits have 

had a special relationship with the papacy. You can still hear some refer to Jesuits as “The 

Pope‟s Marines,” and the Father General as “the Black Pope” – the Pope‟s right hand man, and 
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he wears a black cassock while the Pope wears white.  

  

Jesuit Education   

 [Here I am grateful to Fr. John O‟Malley‟s masterful work, The First Jesuits.] 

 From his experience Ignatius realized the need for the members of the Society of Jesus to 

be well educated. Initially the young Jesuits attended local universities. However, given the need 

of the church at the time, it was thought that the normal course of study moved too slowly. So 

the early Jesuits supplemented the University courses with professors in their own houses. As 

more men joined the Society, they started their own schools, like a seminary system. And soon 

this evolved. In Gandia, Spain, for example, in the year 1546, Duke Francis de Borja asked for 

other students to study with the Jesuits. A year later in Messina, Sicily, the city Fathers asked 

Ignatius to educate their sons. It seems they wanted clergy professors for their boys, but their was 

one problem. As the Jesuit Jeronimo Domeneck wrote at the time “(There is) such an immense 

ignorance in the clergy that you would not believe it unless you saw it!”  The Jesuit schools then 

helped to revive Catholic education. Ignatius realized a great opportunity for the Society “to help 

souls,” as he put it. Soon Jesuits opened colleges throughout Europe. Many parents were willing 

to entrust their sons to these priests, assured of a good education. This included Protestants as 

well. These lads were usually exempt from attending Mass with their Catholic classmates. 

However the faculty did take away any books considered to be “heretical,” replacing them with 

suitable material.  

 The parents were especially grateful because they could send their sons to school relieved 

of any financial burden. The Jesuits opened their schools to the rich and poor alike. They sought 
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out wealthy benefactors to support the school. They did not want their students to work for 

tuition fees during the school year. It was thought that the students needed leisure time for study. 

This is the basis of “scholarship.” The word “scholar” and “school” derives from the Greek, 

schole which literally means „leisure.‟ You need leisure time in order to engage in reflection and 

research. If your life is very busy it is difficult to find the time for reflection. So the Jesuits 

sought to protect the time of their students by seeking funding elsewhere.  

 The Jesuits were the first religious order to dedicate their ministry to education. 

Education would help bring people to God, forming young men who would then go on to 

become teachers, lawyers, doctors, civil leaders, and priests. In turn, these educated people 

would transform others and govern the world in a more civilized manner. Education as a mission 

of service to the human community is what being a Jesuit has been about ever since.  

 The goal of study was “knowledge of the truth.” In 1564, Father Benito Periera, a 

Professor of Philosophy at the Jesuit Roman College, described the method of study at the 

college. He recalled how Aristotle once said that, although it was fine to be a friend of Socrates 

and Plato, it was more important to be a friend of the truth. Sometimes one had to disagree with 

others, and if the truth demanded it, one would have to change or even retract one‟s own opinion. 

Further, Periera says that the goal of the schools was to cultivate a student‟s intellectual talents 

and bring them to their perfection. These intellectual talents are: intelligence, memory, and 

judgment. The most valued talent in a mature person is good judgment, so education should 

concentrate its efforts in cultivating good judgment. The Jesuits looked more to the formation of 

mind and character than to acquiring more information.  

 * Comment:  I am afraid that as higher education becomes more of a business we will 
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take a more consumer approach and information will become a commodity, something to be 

packaged, bought, sold and traded. (I have even heard students complain, after receiving a low 

grade, that they deserve a higher grade since they are paying so much money for this degree!) 

The purpose of education was to develop the ability to make good judgments. This is the basis of 

wisdom. Wisdom is the proper application of knowledge to a particular situation. Forming good 

judgments is at the heart of wisdom. Wisdom is what distinguishes human beings from all other 

animals. That is why we are called homo sapiens: „wise man.‟ 

 Ideally, Jesuit education follows the path of Ignatius of Loyola. (Here I cite an essay by  

Fr. Jeffrey von Arx, S.J., President of Fairfield University, in America.) We see this in two ways. 

First, it attempts to follow the experience of Ignatius: the growth and self-awareness that led to 

his conversion. During his conversion Ignatius saw himself as being tutored by the Word of God.  

This “word” educated him and guided him to greater awareness of his unique mission and 

identity. So, ideally, the Uni student‟s education parallels his conversion: the students should 

grow to understand their own mission and identity. It is not just about acquiring information. 

Recall that God is present in all things and seeks to be made known to us. For Ignatius, the world 

reaches out to us, desiring to be revealed in all its splendor and complexity. 

 For this reason, the Jesuit schools introduced the idea of a  core curriculum: a wide field 

of subjects required for all students. This custom continues in our day, studying the  “liberal 

arts.”  Here “liberal” is taken from its root, meaning “liberating.” Ideally a liberal arts education 

frees a student to perfect his or her own intellectual talents as well as to communicate with many 

more people. The purpose of the liberal arts is to free us so that we are more open to the world 

and can converse with others. This was important to the Jesuits who were thinking of global 
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evangelization. 

 One example is Father Matteo Ricci. For centuries Catholic missionaries had tried to 

make their way into China to introduce Christianity. The Franciscans and Dominicans were 

turned away a number of times. But in 1582 the Jesuits found an entree. Ricci knew his theology; 

he was also a mathematician and he spoke fluent Chinese. He entered China somewhat like a 

visiting professor taking up residence in another university. Ricci discussed mathematics and 

astronomy with some of China‟s leading scholars. Something else which helped him: he could 

dress like them. The Jesuits never had a distinctive garb – a religious habit. The Franciscans wear 

their brown robes, the Dominicans, a white robe.  But the Jesuits were free to dress like the 

people around them. Eventually as Ricci was accepted by the Chinese academic community he 

could discuss theology with them. It is an example of what Ignatius described as “Going in their 

door to bring them out your door.”   

 The liberal arts curriculum helps in searching for God in all things. The many fields of 

study helps to attune us to the presence of God in creation. We study science – natural science 

and social science – to find God‟s presence in the natural world and in human nature. We study 

the arts – a celebration of human creativity. The Jesuits became very involved in opera and 

theater. So much of these arts relate the stories of the human condition. Jesuit education included 

sports as well, believing in “a sound mind and a sound body.”  

 At the heart of the liberal arts is humanism.  It asks the question: What does it mean to 

be human? The humanists saw a relationship between education and virtuous living – the upright 

life.  Jesuits talk of cura personalis = care of the person. A good education concerns the whole 

person. Humanism encourages the critical thinking I mentioned earlier. To be sure, this does not 
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mean to think badly about someone or an idea. Rather, it means to analyze carefully in order to 

make a proper judgement. It is concerned with how we evaluate ideas. A study of the humanities 

will help us to evaluate an idea according to how it impacts human dignity.  

 Jesuit education also follows the Spiritual Exercises. The most famous meditation is 

called the “Two Standards.” („Standard,‟ ... picture a banner or a flag, representing a king of 

queen, as in the „standard bearer.‟) Ignatius asks a person to choose on which side she or he will 

fight: on the side of selfishness, riches, envy and deceit, or the side of humility, compassion, and 

kindness? Do we seek narrow self-satisfaction, or do we ally ourselves to the cause of humanity? 

Within Jesuit education we want our students to make this critical decision for themselves. We 

want them to develop  critical thinking:  to choose and take a stand for what they believe. The 

university is an environment that leads a student to this decision. We have to teach our students 

how the world works and then ask them to choose which side they support. It is not a matter of 

giving students religion, but that they experience maturity within a learning community that 

believes life is meaningful and filled with purpose.  

 * Comment:   Lest this sound too idealistic or abstract, let‟s look at this against a current 

issue in education.  A survey of college freshmen, (in USA) in 2009, says that over eighty per 

cent of these students reported that the reason they were attending college was to be well off 

financially (the highest number to say this since 1966). Meanwhile, the value of “developing a 

meaningful philosophy of life” has dropped to its lowest reported level.  And it would be one 

thing if the students claimed they were having a good time along the way of pursuing financial 

success. However, 46% of Uni students say they have felt that things were hopeless at least once 

in the previous year. In 2009, 17% were diagnosed with depression, twice the number from 
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2000.  Which standard will we follow?  

 Moving into the contemporary era, this lead the Jesuits into a concern for social justice. 

“Justice,” very simply means living in right relationship with all people; this is the basis of a just 

society. Here, let‟s distinguish „justice‟ from „charity.‟ „Charity‟ is concerned with caring for 

those in need; from the Latin, caritas = affection. Mother Theresa is a good example of charity. 

„Justice‟ questions the social structures which create or maintain poverty and inequality. Dorothy 

Day is a good example of justice. Dom Helder Camera, the former Archbishop of Recife, Brazil 

(d.1999) expressed the distinction well when he said, “When I give food to the poor, they call me 

a saint. When I ask why the poor have no food, they call me a communist.”  

 The Jesuits continued their ministerial theme of “helping souls” through the critique of 

unjust governments. This lead some of them to support liberation theology.  Jesuits did not 

create liberation theology, but they did make a significant contribution. Liberation theology is 

the attempt to do theology through the experience of the poor and oppressed. It originated in 

Latin America, around 1950, in several nations, where the great majority of people lived in 

poverty and were subject to the tyrannical rule of a wealthy elite. These regimes gained the 

support of the American government since they claimed to be fighting off communism. And 

many within this elite were Catholic. They sought the approval and support of the Church to 

bolster their authority.  

 Liberation theology finds its roots in the Old Testament story of the Israelites and their 

liberation from Egypt. Later, the prophets were called upon to speak for God and criticized a 

king when he strayed from the covenant; the prophets spoke truth to power. The lesson learned 

from the Israelites was that God does not want his people to live in oppression – it is 
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dehumanizing – and so God freed them. God came to their aid against their enemies. God does 

take sides. Political oppression is de-humanizing to both those who are oppressed as well as to 

the oppressor. Liberation theology seeks to free both sides from this cycle of evil. It restores 

human dignity to all.  

 Some Jesuits taught liberation theology in their classrooms throughout Latin America. 

One school is the University of Central America in El Salvador. In doing so they posed a threat 

to the government. On November 16, 1989, soldiers broke into the Jesuit faculty house and 

dragged the six priests, with their housekeeper and her daughter outside on the lawn, and shot 

them. The Jesuit professors were shot in the head – literally, their brains blown out. It was ironic 

since it was their minds – their teaching – that posed a threat to the regime. Two years later two 

of the soldiers were convicted, and they served a short time in jail. But the school continues. 

Shortly after this massacre, Jesuit provincials sent out a call for a new faculty. It was filled 

immediately with qualified Jesuits who could teach in the required fields, and in Spanish.  

 

The Pope 

 This was the world of Jorge Mario Bergoglio. In the 1980s he was a seminary professor 

at the Jesuit College in San Miguel, Argentina. He taught pastoral theology and humanities. A 

former student of his recalls how his theological lessons were always connected with practical 

examples pulled from society and daily life. At this time, though, the Jesuit students were 

divided: conservative versus the proponents of liberation theology, and he found himself in the 

middle of their dispute. The student remembers how he took a balanced approach, but he would 

not support liberation theology. There was a radical fringe of this movement who talked of a 
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“theology of revolution” and here some found links with Marxism.  

 Now, there is some scuttlebutt of just how strong his opposition was. Bergoglio moved 

on from being professor to provincial, the superior of the Jesuits in Argentina.  During his term 

two Jesuits were arrested; both were supporters of Liberation Theology. They were tortured by 

the police, who hoped to find others associated with them. Bergoglio seemed to remain quiet on 

this issue; some expected him to speak out publicly for their release. It became known later that 

he was able to negotiate with the government behind the scenes to spare their lives. They were 

eventually released. One is still alive and when Bergoglio was elected Pope, he said how grateful 

he was for what his former provincial did for him at the time.  

 As Archbishop of Buenos Aires he faced political oppression and mass poverty, with a 

hunger for spirituality. It seems to have pushed him to the margins of society to identify with the 

poor. We have all heard of his simple lifestyle: how he moved out of the bishop‟s palace and into 

a small apartment in town; he cooked for himself and rode a bus to work. 

 Francis seems to be the antithesis of a leader of an international organization; he sounds 

more like a monk. According to his friend, Fr. Guillermo Marco, his spokesman in Buenos Aires, 

he is quite a solitary person and looks after his interior life. As Archbishop he would awake at 

five A.M. to pray. At night he ate an apple, drank a cup of tea and went to bed early. He avoided 

socializing. He carried a small personal diary in his pocket and organized his own schedule. He 

had no receptionist. He also avoided interviews with journalists as they seemed to be interested 

solely in politics. He could not avoid politics entirely though. While he was archbishop he 

clashed with the president on several issues like same sex marriage.  

 Bergoglio never felt comfortable with the political elite. Instead he preferred to visit the 
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poor of the city. There is nothing sentimental here. Those who know him say that he does not see 

the poor as people he can help so much as from whom he can learn, through their personal 

experience of God. Maybe this is what inspired his dramatic gestures of care for the poor while 

in Buenos Aires . . . like when he washed and kissed the feet of people with AIDS, offering a 

sign of solidarity. We all heard how he repeated this on Holy Thursday when he visited the Casa 

del Marmo juvenile prison in Rome – washing and kissing the feet of twelve inmates, including 

two women. He then spoke to sixty young inmates. He told them, “As a pope and bishop I have 

to be at your service, and I am, willingly. But you too: help each other! By helping each other we 

will be doing something good! Do not let yourselves be robbed of hope.  Keep going forward!”  

One inmate wrote to him saying, “Thank you for washing the feet of youth like us . . . We are 

young and made mistakes. Society has given up on us. Thank you that you have not given up on 

us.”  

 Back in Buenos Aires, he encouraged the priests of his diocese to spend more time with 

the poor people of their parishes. Bergoglio led by example and during his tenure the number of 

priests visiting the barrios of the city doubled.  

 I think of his simple lifestyle and the concern for the poor, in terms of humanism – again, 

what does it mean to be human? In his words, “(Poverty helps to) guard against the material idols 

that obscure the true meaning of life . . . it is learned with the humble . . . all those who are at the  

margins of life” [The Record, 15 May, 2012]. While we in the West may think about what we 

can do for those who are less fortunate, we need to ask, what they can do for us as well. We 

Jesuits are fond of referring to ourselves as “men for others.”  As our schools became co-ed, we 

added “Men and Women for others.” Recently we added to this: “Men and Women, for and with 



The Jesuits and the Pope       John XXIII      17 

 

others.” The point is: we should not simply try to solve the problems of others, but learn from 

them as well. Ask any volunteers who have worked with a group of people less fortunate. Often 

they recount how much they have received from their experience. [cf. Paolo Friere‟s, Pedagogy 

of the Oppressed.]  

 Francis speaks for both charity and justice. After meeting with the German 

Chancellor, Angela Merkel, he said, “If investments in the banks fail (we say) it‟s a 

tragedy. But if people die of hunger or don‟t have food or health, nothing happens. This 

is our crisis today.” He warns that “we have created new idols . . . a new golden calf . . . a 

heartless image in the cult of money and the dictatorship of an economy . . lacking any 

true humane goal” [New York Times, 26 May, 2013]. 

 Francis continues to encourage the priests to keep going forward. At the Chrism 

Mass, he told them, “We need to go out in order to experience our own anointing . . . to 

the outskirts where there is suffering and blindness that longs for sight, and prisoners in 

the thrall of many evil matters.” Priests should be “shepherds who live with the smell of 

the sheep in the midst of the flock.” Keep going forward.  

 And this is what he said at the conclave. When the cardinals gather in Rome to 

elect a pope, a few of them are invited to address the conclave. In his address Bergoglio 

criticized the church for being “theologically narcissistic . . . the church should come out 

of itself to the existential peripheries where we find the mystery of sin, suffering, 

injustice . . . the lack of religion . . . and complete misery.” He went on to say that the 

evils within church institutions have their root in a theological narcissism . . . a self-
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referential church which keeps Jesus inside itself and does not let him come out.” His 

speech made a hit, according to a number of the other cardinals. Many of the others who 

spoke at the conclave talked of the “new evangelization,” a nod to the past popes. “New 

evangelization” was promoted by Paul VI, John Paul II, and Benedict XVI. It is a good 

idea – I think it very important – but just what does it mean? In fact, the cardinals who 

discussed this at the conclave disagreed with each other on its meaning. Into this fray 

steps Cardinal Bergoglio who spoke about justice and human dignity in a way that was 

simple, clear and refreshing.  

 His point is that the Church needs to shift its focus outward beyond the walls of 

Vatican City. He said that the new pope must be a man who, from the contemplation of 

Jesus Christ, helps the church to go out to the peripheries, evangelizing. Note: he spoke 

in Italian, and the word peripheria for Italians is loaded with socio-economic 

connotations. For it is on the “periphery” of Italian and European cities that you find the 

working class poor, many of whom are immigrants  [Wall Street Journal, 26 May, 2013]. 

Francis insists that the Church‟s mission is getting in touch with the everyday problems 

of a global flock, most of whom struggle with poverty and injustice.   

 In the “going forward” we find two themes from the Spiritual Exercises which 

Francis uses frequently. First, he has often mentioned “the Enemy.” Remember, this was 

Ignatius‟ reference to the devil. In one homily he said, “The enemy ... wants us to feel 

worthless and weak...” In his book, On Heaven and Earth, (published in 2010), he writes, 
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“I believe that the devil exists (and) his greatest achievement in these times has been to 

make you believe he doesn‟t exist.” (Some will hear an echo of C.S. Lewis, Screwtape 

Letters, as well as the French poet, Charles Baudelaire, “Les Fleurs de Mal.”) He also 

alludes to the “Two Standards.” He talks about “the battle between following the 

crucified and risen Christ” and “falling pray to cynicism, despair, and lethargy.” This is 

the way “the enemy” operates, dragging people into despair. He notes too that often the 

enemy comes disguised as an angel who speaks to us slyly. He deceives and corrupts our 

positive desires into disordinate attachments. We need to choose which one we will 

follow.  

 

 Finally, we are going forward. Recently, Pope Francis preached to the employees 

of the Vatican Bank. The congregation was made up of mostly lay people. They may 

have expected a homily on financial ethics. Instead he talked of the strength of our 

baptism. The pope asked, “Do we have the strength for evangelization? . . . Do we think 

that once we are baptized and confirmed, we have our identity cards, and can go to sleep 

quietly, knowing we are Christian? But where is the spirit that carries us forward?  To 

proclaim Christ we will need to carry the church forward.”  

           For the future, we should keep going forward. But for now, I will say simply, 

Buena sera.”    

       


